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CHAPTER | 
MY PATH 


It is my good fortune and misfortune to receive 
attention in Europe and America at the present mo- 
ment. It is my good fortune in that my message is being 
studied and understood in the West. It is my misfor- 
tune in that it is also being either unconsciously exaggera- 
ted or wilfully distorted. Every truth is self-acting and 
possesses inherent strength. I therefore remain unper- 
turbed even when I find myself grossly misrepresented. 
A kind European friend has sent me a warning which 
shows, if the information given to him is true, that I 
am being either wilfully or accidentally misunderstood 
in Russia. Here is the message: 

“The Russian representative at Berlin, Krestinsky, 
would be asked by the Minister for Foreign Affairs to give an 
official welcome to Gandhi (?) and to ‘profit by the situation 
to undertake Bolshevik propagandist activities among his 
followers’. Besides, Krestinsky would be given the task of 
inviting Gandhi to come to Russia. He is authorized to give 
a subsidy for the publication of propagandist literature among 
the oppressed people of Asia; and he is to found, for the purposes 
of Oriental Club and Secretariat, a purse in the name of Gandhi, 
for students who are of his ideas (of the ideas of Gandhi or 
of those of Moscow?). Finally, three Hindus would be enlisted 
in his work. All this is published in the Russian newspapers 
like the Rul of October 18th. ” 

The message gives the clue to the reports that I was 
likely to be invited to visit Germany and Russia. I need 
hot say that I have received no such invitation at all 
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nor have I the slightest desire to visit these great coun- 
tries. I am conscious of the fact that the truth for which 
I stand has not yet been fully accepted by India. It 
has not yet been fully vindicated. My work in India is 
still in the experimental stage. In such circumstances, 
any foreign adventure on my part would be altogether 
premature. I should be fully satisfied if the experiment 
demonstrably succeeds in India. | 

My path is clear. Any attempt to use me for violent 
purposes is bound to fail. I have no secret methods. 
I know no diplomacy save that of truth. I have no 
weapon but non-violence. I may be consciously led 
astray for a while but not for all time. I have therefore 
well-defined limitations, within which alone I may be 
used. Attempts have been made before now to use me 
unlawfully more than once. They have failed each time 
so far as I am aware. 

I am yet ignorant of what exactly Bolshevism is. 
I have not been able to study it. I do not know whe- 
ther it is for the good of Russia in the long run. But 
I do know that in so far as it is based on violence and 
denial of God, it repels me. I do not believe in short- 
violent-cuts to success. Those Bolshevik friends who 
are bestowing their attention on me should realize that 
however much I may sympathize with and admire worthy 
motives, I am an uncompromising opponent of violent 
methods even to serve the noblest of causes. There is 
therefore really no meeting ground between the school 
of violence and myself. But my creed of non-violence not 
only does not preclude me but compels me even to asso- 
ciate with anarchists and all those who believe in vio- 
lence. But that association is always for the sole object of 
weaning them from what appears to me to be their error, 
For experience convinces me that permanent good can 
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the” outcome of untruth and violence. Even 


DŻ Ę 3 
aif my belief is a fond delusion, it will be admitted that 


it is a fascinating delusion. 
Young India, 11-12-1924 


CHAPTER 2 
RUSSIAN COMMUNISM 


From what I know of Bolshevism it not only does 
not preclude the use of force, but freely sanctions it for 
the expropriation of private property and maintaining 
the collective State ownership of the same. And if that 
„is so, I have no hesitation in saying that the Bolshevik 
regime in its present form cannot last for long. For it 
is my firm conviction that nothing enduring can be 
built on violence. But, be that as it may, there is no 
questioning the fact that the Bolshevik ideal has behind 
it the purest sacrifice of countless men and women who 
have given up their all for its sake, and an ideal that is 
sanctioned by the sacrifices of such master spirits as 
Lenin cannot go in vain; the noble example of their 
renunciation will be emblazoned for ever and quicken 
and purify the ideal as time passes. 

Toung India, 15-11-1928 

Socialism and communism of the West are based 
on certain conceptions which are fundamentally different 
from ours. One such conception is their belief in the 
essential selfishness of human nature. I do not subs- 
cribe to it for I know that the essential-difference between 
man and the brute is that the former can respond to the 
call of the spirit in him, can rise superior to the passions 
that he owns in common with the brute and, therefore, 
superior to selfishness and violence, which belong to the 
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brute nature and not to the immortal spirit of man. 
That is the fundamental conception of Hinduism, which 
has years of penance and austerity at the back of the 
discovery of this truth. That is why, whilst we have 
had saints who have worn out their bodies and laid 
down their lives in order to explore the secrets of the 
soul, we have had none, as in the West, who laid 
down their lives in exploring the remotest or the highest 
regions of the earth. Our socialism or communism 
should, therefore, be based on non-violence and on 


harmonious co-operation of labour and capital, landlord 
and tenant. 


Amrita Bazar Patrika, 2-8-1934 


Communism of the Russian type, that is communism 
which is imposed on a people, would be repugnant 
to India. If communism came without any. violence, 
it would be welcome. For then no property would be 
held by anybody except on behalf of the people and for 
the people. A millionaire may have his millions but he 
will hold them for the people. The State could take 


charge of them, whenever they would need them for 
the common cause. 


Harijan, 13-3-1937 


What does communism mean in the last analysis? 
It means a classless society — an ideal that is worth 
Striving for. Only I part company with it when force 
is called to aid for achieving it. We are all born equal, 
but we have all these centuries resisted the will of God. 
The idea of inequality, of ‘high and low’, is an evil, 
but I do not believe in eradicating evil from the human 
breast at the point of the bayonet. The human breast 
does not lend itself to that means. 

Harijan, 13-3-1937 


AEK 


CHAPTER 3 
A WORD TO GOMMUNISTS 


[Addressing a labour meeting in Bombay which was disturbed 
by some young communists Gandhiji made a Hindi speech of which 
the following is a condensed translation. —M. D.] 

I knew that there were communists in India, but 
I had not met them outside the Meerut jail, nor even 
heard their speeches. I made a point of interviewing 
Meerut prisoners two years ago during my tour in the 
U.P. and thus managed to know them somewhat. I 
have heard one of them this evening, and I may tell 
them that much as they claim to win Swaraj for the 
workingmän, I have my doubts about their ability to 
do so. I had made the workingman’s cause my own 
long before any of the young communists here were 
born. I spent the best part of my time in South Africa 
working for them. I used to live with them, and shared 
their joys and sorrows. You must therefore understand 
why I claim to speak for labour....I invite you to come 
to me and discuss things with me as frankly as you can. 

You claim to be communists, but you do not seem 
to live the life of communism. I may tell you that I am 
trying my best to live up to the ideal of communism in 
the best sense of the term. . . .If you want to carry the 
country with you, you ought to be able to react on it 
by reasoning with it. You cannot do so by coercion. 
You may deal destruction to bring the country round 
to your view. But how many will you destroy? Not 
tens of millions. You may kill a few thousands if you 
had millions with you. But today you are no more than 
a handful. I ask you to convert the Congress if you 
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can and to take charge of it... .It is open to you to 
give the fullest vent to your views. India is tolerant 
enough to listen patiently to any one who can talk 
coherently. 

The truce has done no harm to the labourers. I 
claim that none of my activities has ever harmed the 
workers, can ever harm them. If the Congress sends 
its representatives to the Conference, they will press 
for no Swaraj other than the Swaraj for workers and 
peasants. Long before the Communist Party came into 
existence, the Congress had decided that that Swaraj 
would have no meaning which was not the Swaraj for 
workers and peasants. Perhaps, none of you workers here 
gets less than a monthly wage of Rs. 20, but, I am working 
for winning Swaraj not only for you but for those toiling 
and unemployed millions who do not get even a square 
meal a day and have to scratch along with a piece of 
stale roti and a pinch of salt. But I do not want to 
deceive you. I must warn you that I do not bear 
any ill to the capitalists; I can think of doing them no 
harm. But I want, by means of suffering, to awaken 
them to their sense of duty. I want to melt their heart 
and get them to render justice to their less fortunate 
brethren. They are human beings, and my appeal to 
them will not go in vain. The history of Japan reveals 
many an instance of self-sacrificing capitalists. During 
the last Satyagraha, quite a number of capitalists went 
in for considerable sacrifice, went to jails and suffered. 
Do you want to estrange them? Don’t you want them 
to work with you for the common end? 

God has given you intellect and talent. Turn them 
to proper account. I beseech you not to lay an embargo 
on your reason. God help you. 

Young India, 26-3-1931 


CHAPTER 4 
CAN YOU AVOID CLASS-WAR? 


Q.: If you will benefit the workers, the peasant 
and the factory-hand, can you avoid class-war? 

A.: I can, most decidedly, if only the people will 
follow the non-violent method. The past twelve months 
have abundantly shown the possibility of non-violence 
adopted even as a policy. When the people adopt it 
as a principle of conduct, class-war becomes an 
‘impossibility. The experiment in that direction is 
being tried in Ahmedabad. It has yielded most satis- 
factory results and there is every likelihood of its proving 
conclusive. By the non-violent method we seek not to 
destroy the capitalist, we seek to destroy capitalism. 
We invite the capitalist to regard himself as a trustee 
for those on whom he depends for the making, the reten- 
tion and the increase of his capital. Nor need the worker 
wait for his conversion. If capital is power, so is work. 
Either power can be used destructively or creatively. 
Either is dependent on the other. Immediately the worker 
realizes his strength, he is in a position to become a 
co-sharer of the capitalist instead of remaining his 
slave. If he aims at becoming the sole owner, he will 
most likely be killing the goose that lays the golden 
eggs. Inequalities in intelligence and even opportunity 
will last till the end of time. A man living on the banks 
of a river has any day more opportunity of growing 
crops than one living in an arid desert. But if inequa- 
lities stare us in the face, the essential equality too is 
not to be missed. Every man has an equal right for the 
necessaries of life even as birds and beasts have. And 
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since every right carries with it a corresponding duty 
and the corresponding remedy of resisting any attack 
upon it, it is merely a matter of finding out the correspo- 
nding duties and remedies to vindicate the fundamental 
elementary equality. The corresponding duty is to 
labour with my limbs, and the corresponding remedy 
is to non-co-operate with him who deprives me of the 
fruit of my labour. And if I would recognize the funda- 
mental equality, as I must, of the capitalist and the 
labourer, I must not aim at his destruction. I must strive 
for his conversion. My non-co-operation with him will 
open his eyes to the wrong he may be doing. Nor need 
I be afraid of some one else taking my place when I 
have non-co-operated. For I expect to influence my 
co-workers so as not to help the wrong-doing of my 
employer. This kind of education of the mass of workers 
is no doubt a slow process, but as it is also the surest, it 
is necessarily the quickest. It can be easily demonstrated 
that destruction of the capitalist must mean destruction 
in the end of the worker and as no human being is so 
bad as to be beyond redemption, no human being is 
so perfect as to warrant his destroying him whom he 
wrongly considers to be wholly evil. 
Young India, 26-3-1931 


CHAPTER 5 
A WORKERS* REPUBLIC 


A few representatives of the Red Shirts waited in 
deputation on Gandhiji and had a long heart-to-heart 
talk with him. They explained that it was never their 
intention to do any physical harm to him, that his life 
and his health were as dear to them as to any one else, 
and that individual terrorism was not their creed. They 
were adamant in their quarrel with the truce which, 
they believed, can never lead them to their goal of 
workers’ and peasants’ free republic in India. “But 
my dear young men,” said Gandhiji to them, over- 
flowing with affection, “go and see Bihar and you will 
find a workers’ and peasants’ republic working there. 
Where there was fear and slavery ten: years ago, 
there is courage and bravery and resistance to wrong. 
If you want capital to be extinct or ifyou want to abolish 
moneyed men or the capitalists, you will never succeed. 
What you must do is to demonstrate to the capitalists 
the power of labour and they will consent to be the 
trustees of those who toil for them. I do not want any- 
thing more for workers and peasants than enough to 
eat and house and clothe themselves and live in ordinary 
comfort as self-respecting human beings. After that 
condition of things is brought about the brainiest among 
them will certainly manage to acquire more wealth 
than the rest. But I have told you what I want. I want 
the rich to hold their riches in trust for the poor or to 
give them up for them. Do you know that I gave up 
all my property when I founded Tolstoy Farm? Ruskin’s 
Unto This Last inspired, me and I built my farm on 
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those lines. You will now recognize that I am, so to 
say, a ‘foundation member’ of your peasants and 
workers republic. And what do you prize more— wealth 
or work? Supposing you were to be stranded in the desert 
of Sahara with cartloads of money, how would it help 
you? But if you can work you may not have to go hungry. 
How then is wealth to be preferred to work? Go and see 
for yourselves the Labour Union of Ahmedabad at 


work and see how they are trying to establish a republic 
of their own.” 


Young India, 2-4-1931 


CHAPTER 6 š 
THE YOUNG COMMUNISTS’ CATECHISM 


[The discussion reported below by Mahadev Desai took place 
in England when Gandhiji visited it to attend the Second Round 
Table Conference in 1931.] 

Mrs. Naidu, who has in her somewhat of the ancient 
Roman dames love for gladiatorial combats no less 
than their proverbial pride in their young children, 
introduced to Gandhiji the other day, a group of young 
Indian communists headed by Baba, her youngest son. 
Naturally, she was made by Gandhiji to preside over the 
bloodless tournament that she had arranged. 

These young men were all more or less exiles from 
their mother country and were dreadfully in earnest. 
I think, they all greatly loved Gandhiji and could not 
understand how, with his passion for social justice and 
concern for the poor, he could possibly help not sharing 
their theories. *We have often experienced difficulty 
in understanding your language,” began Baba, “for you 
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are not only moulding a nation but the English tongue 
too and we very often find that when you mean one 
thing, people understand it in a different sense altogether. 
We have, therefore, come to see whether we cannot 
discover a common ground behind our apparent differ- 
ences.’ With this they took up a formidable array of 
questions which they had left with Gandhiji a few days 
back: Some of these questions and Gandhiji's replies 
will be found reproduced below. 

The first question was: 

“How exactly do you think the Indian princes, 
landlords, mill-owners and money-lenders and other 
profiteers are enriched ?” 

“At the present moment by exploiting the masses,” 
was Gandhiji’s reply. 

“Can these classes be enriched without the exploi- 
tation of the Indian workers and peasants?” they next 
asked. 

“To a certain extent, yes,” Gandhiji replied. 

“Have these classes any social justification to live 
more comfortably than the ordinary worker and peasant 
who does the work which provides the wealth?” 

“No justification,” replied Gandhiji categorically. 
“My idea of society is,” he proceeded to explain, “that 
while we are born equal, meaning that we have a right 
to equal opportunity, all have not the same capacity. 
It is, in the nature of things, impossible. For instance, 
all cannot have the same height, or colour or degree of 
intelligence etc. Therefore, in the nature of things, some 
will have ability to earn more and others less. People 
with talents will have more, and they will utilize their 
talents for this purpose. If they utilize their talents 
kindly, they will be performing the work of the State. 
Such people exist as trustees, on no other terms. I would 
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allow a man of intellect to earn more, I would not 
cramp his talent. But the bulk of his greater earnings 
must be used for the good of the State, just as the income 
of all earning sons of the father goes to the common 
family fund. They would have their earnings only as 
trustees. It may be that I would fail miserably in this. 
But that is what I am sailing for. And that is what is 
implied in the Declaration of Fundamental Rights too.” 

This led on to a discussion of “class-war” as a 
means for bringing about the desired transformation of 
the privileged classes. 

Q. : Don’t you think that the peasants and workers 
are justified in carrying on a class-war for economic and 
social emancipation so that they can be free once and ` 
for all from the burden of supporting parasitic classes 
in society? 

A.: No. I myself am carrying on a revolution on 
their behalf. But it is a non-violent revolution. 

Q. : By your movement for the reduction of rents 
in the U.P. you may ameliorate the condition of the 
peasants, but you do not strike at the root of the system. 

A. : Yes. But you can’t do everything at one and 
the same time. 

Q. : How then will you bring about trusteeship? 
Ts it by persuasion ? 

A. : Not merely by verbal persuasion. I will con- 
centrate on my means. Some have called me the greatest 
revolutionary of my time. It may be false, but I believe 
myself to be a revolutionary — a non-violent revolu- 
tionary. My means are non-co-operation. No person can 
amass wealth without the co-operation, willing or 
forced, of the people concerned. 

That, however, did not quite satisfy them. They 
challenged the very basis of existing privileges which 
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certain classes at present enjoy. ‘“Who constituted the 
capitalists trustees? Why are they entitled to a com- 
mission, and how will you fix the commission?” they 
asked. “They will be entitled to a commission,” ex- 
plained Gandhiji, "because money is in their possession. 
Nobody constituted them trustees. I am inviting them 
to act as trustees. I am inviting those people who con- 
sider themselves as owners today to act as trustees, i.e. 
owners, not in their own right, but owners, in the right 
of those whom they have exploited. I will not dictate 
to them what commission to take, but ask them to take 
what is fair, e.g. I would ask a man who possesses Rs. 
100 to take Rs. 50 and give the other Rs. 50 to the 
workers. But to him who possesses Rs. 1,00,00,000 I 
would perhaps say take 1 per cent for yourself. So you ` 
see that my commission would not be a fixed figure 
because that would result in atrocious injustice.” 

The next set of questions related to Gandhiji's 
attitude towards a crusade against the Indian capitalists 
and zamindars, and enabled him to explain the necessity 
of observing the distinction between the system and the 
man. It also enabled him to set forth his concrete agra- 
rian and economic programme. “The Maharajas and 
landlords,” they said, “sided with the British. But, you 
find your support in the masses. The masses, however, 
see in them their enemy. What would be your attitude 
if the masses decided the fate of these classes when they 
are in power?” 

“The masses do not today see in landlords and other 
profiteers their enemy,” Gandhiji replied. “But the con- 
sciousness of the wrong done to them by these classes 
has to be created in them. I do not teach the masses ” 
to regard the capitalists as their enemies, but I teach 
them that they are their own enemies. Non-co-operators 
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never told the people that the British or General Dyer 
were bad, but that they were the victims of a system. 
So that the system must be destroyed and not the indi- 
vidual. That is the reason why British officials can live 
with impunity in a population so fired with the desire 
for freedom.” y 

Q. : “If you want to attack a system,” they again 
asked, resuming their broadside, “there can be no 
difference between an Indian capitalist and an English 
capitalist. Why do you not apply non-payment of taxes 
to zamindars? ” $ 

A. : “ Zamindar is merely a tool of a system,” 
answered Gandhiji. “It is not necessary to take a move- 
ment against him at the same time as against the British 
system. It is possible to distinguish between the two. 
But, we had to tell the people not to pay to the zamin- 
dars, because, out of this money the zamindars paid to 
the Government. But we have no quarrel with the 


zamindars as such, so long as they act well by the te- 
nants, ” ; 


Q.: What is your concrete programme to put the 
peasant and worker in absolute power to decide his own 
destiny ? 

A.: My programme is the programme I am work- 
ing out through the Congress. I am convinced that 
as a result of it their position today is infinitely superior 
to what they had occupied within living memory. I 
don’t now refer to their material condition. I refer to 
the immense awakening that has come among them 
and the consequent ability to resist injustice and ex- 
ploitation. 

Q.: How do you propose to relieve the peasantry 
of their debt of five hundred crores? 


DEMOCRACY: REAL AND FALSE it 


A. : No one knows the exact amount of debt. Such 
as it is, if the Congress gets the power, the Congress will 
undertake the scrutiny of the so-called obligations of the 
peasantry as it insists with regard to the obligations of 
the incoming Indian Government to be taken over from 
the outgoing alien Government. 

Young India, 26-11-1931 


CHAPTER 7 
DEMOCRACY : REAL AND FALSE 


Nothing is so easy as to train mobs, for the simple 
reason that they have no mind, no premeditation. They 
act in a frenzy. They repent quickly. . . . Non-co-opera- 
tion I am using in order to cvolve democracy. 

Young India, 8-9-1920 * 

The democracy of my conception is wholly incon- 
sistent with the use of physical force for enforcing its 
will. 

The Epic Fast, p. 102, Edn. 1932 

If we want to cultivate a true spirit of democracy, 
we cannot afford to be intolerant. Intolerance betrays 
want of faith in one's cause. 

Toung India, 2-2-1921 

Democracy of the West is, in my opinion, only so- 
called. It has germs in it, certainly, of the true type. 
But it can only come when all violence is eschewed and 
malpractices disappear. The two go hand in hand. 
Indeed malpractice is a species of violence. If India is 
to evolve the true type, there should be no compromise 
with violence or untruth. 

Harijan, 3-9-1938 
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Democracy and violence can ill go together. The 
States that are today nominally democratic have either 
to become frankly totalitarian or, if they are to become 
truly democratic, they must become courageously non- 
violent. It is a blasphemy to say that non-violence can 
only be practised by individuals and never by nations 
which are composed of individuals. ‘ 

Harijan, 12-11-1938 


. CHAPTER 8 
LABOUR MUST RECOGNIZE ITS OWN DIGNITY 


'The dream I want to realize is not spoliation of 
the property of private owners, but to restrict its enjoy- 
ment so as to avoid all pauperism, consequent discon- 
tent and the hideously ugly contrast that exists today 
between the lives and surroundings of the rich and the 
poor. The latter must be enabled to feel that they are 
Co-partners with their zamindars and not their slaves, 
to be made to labour at the latter's sweet will and to 


be made to pay all kinds of exactions on all conccivable 
occasions. 


Young India, 21-11-1929 


I never said that there should be co-operation be- 
tween the exploiter and the exploited so long as exploita- 
tion and the will to exploit persists. Only I do not believe 
that the capitalists and the landlords are all exploiters 
by an inherent necessity, or that there is a basic or ir- 
reconcilable antagonism between their interests and 
those of the masses. All exploitation is based on co- 
operation, willing or forced, of the exploited. However 
much we may detest admitting it, the fact remains that 
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there would be no exploitation if people refuse to obey 
the’ exploiter. But self comes in and we hug the chains 
that bind us. This must cease. What is needed is not the 
extinction of landlords and capitalists, but a transform- 
ation of the existing relationship between them and 
the masses into something healthier and purer. 

Amrita Bazar Patrika, 3-8-1934 


The moment the cultivators of the soil realize their 
power, the zamindari evil will be sterilized. What can 
the poor zamindar do when they say that they will 
simply not work the land unless they are paid enough to 
feed and clothe and educate themselves and their child- 
ren in a decent manner? In reality the toiler is the 
owner of what he produces. If the toilers intelligently 
combine, they will become an irresistible power. That 
is how I do not see the necessity of class conflict. If I 
thought it inevitable, I should not hesitate to preach 
it and teach it. 

Harijan, 5-12-1936 

The problem is not to set class against class, but to 
educate labour to a sense of its dignity. Moneyed men 
after all form a microscopic minority in the world. They 
will act on the square, immediately labour realizes its 
power and yet acts on the square. To inflame labour 
against moneyed men is to perpetuate class hatred and 
all the evil consequences flowing from it. The strife is 
a vicious circle to be avoided at any cost. It is an 
admission of weakness, a sign of inferiority complex. 
The moment labour recognizes its own dignity, money 
will find its rightful place, i.e. it will be held in trust 
for labour. For labour is more than money. 

Harijan, 19-10-1945 


CHAPTER 9 
FORMULA FOR COMMUNISTS 


Q.: How can we counteract the activities of the 
communists, who are openly opposing the Congress? 

A.: They (communists) seem to have made trouble- 
shooting their profession. I have friends among them. 
Some of them are like sons to me. But it seems they do 
not make any distinction between fair and foul, truth 
and falsehood. They deny the charge. But their reported 
acts seem to sustain it. Moreover, they seem to take 
their instructions from Russia, whom they regard as 
their spiritual home rather than India. I cannot coun- 
tenance this dependence on an outside power. I have 
even said that we should not depend even on Russian 
wheat in our present food crisis. We must have the 
ability and courage to subsist on what our soil can give 
us rather than depend on foreign charity. Otherwise, 
we shall not deserve to exist as an independent country. 
The same applies to foreign ideologies. I would accept 
them only to the extent that I can assimilate them and 
adapt them to the Indian scene. But I must refuse to 
go under them. } 

My formula for the communists, therefore, is that 


I would prefer to die at their hands, but I will not 
retaliate. 


Harijan, 6-10-1946 
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GHAPTER 10 
I AM A FOREMOST COMMUNIST 


[I claim to be a foremost communist”, said Gandhiji 
in the course of his reply to a question put to him at the Constructive 
Workers’ Conference in Madras as to what was the difference 
between his teachings and that of the communists or socialists for 
realizing the goal of economic equality. Gandhiji continued :] 

The socialists and communists say they can do 
nothing to bring about economic equality today. They 
will just carry on propaganda in its favour and to that 
end they believe in generating and accentuating hatred. 
They say, when they get control over the State they 
will enforce equality. Under my plan the State will be 
there to carry out the will of the people, not to dictate 
to them, or force them to do its will. I shall bring about 
economic equality through non-violence by converting 
the people to my point of view by harnessing the forces 
of love as against hatred. I will not wait till I have 
converted the whole society to my view but will straight- 
away make a beginning with myself. 

It goes without saying that I cannot hope to 
bring about economic equality of my conception, if 
I am the owner of fifty motor cars or even ten bighas 
of land. For that I have to reduce myself to the level 
of the poorest of the poor. That is what I have been 
trying to do for the last fifty years or more, and so I 
claim to be a foremost communist although I make 
use of cars and other facilities offered to me by the rich. 
They have no hold on me and I can shed them at a 
moments notice if the interests of the masses demand 
it. » 

Harijan, 31-3-1946 
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CHAPTER 11 
. THE WEAPON OF SATYAGRAHA 


Supposing a landowner exploits his tenants and 
mulcts them of the fruit of their toil by appropriating 
it to his own use. When they expostulate with him he 
does not listen and raises objection that he requires so 
much for his wife, so much for his children and so on. 
The tenants or those who have espoused their cause 
and have influence will make an appeal to his wife to 
expostulate with her husband. She would probably 
say that for herself she does not need his exploited money. 
The. children will say likewise that they would earn 
for themselves what they need. 


Supposing further that he listens to nobody or that 
his wife and children combine against the tenants, they 
will not submit. They will quit if asked to do so but 
they will make it clear that the land belongs to him who 
tills it. The owner cannot till all the land himself and 
he will have to give in to their just demands. It may, 
however, be that the tenants are replaced by others. 
Agitation short of violence will then continue till the 
replacing tenants see their error and make common 
cause with the evicted tenants. Thus Satyagraha is 
a process of educating public opinion, such that it covers 
all the elements of society and in the end makes itself 
irresistible. Violence interrupts the process and prolongs 
the real revolution of the whole social structure. 


The conditions necessary for the success of Satya- 
graha are: (1) The Satyagrahi should not have any 
hatred in his heart against the opponent; (2) The 
issue must be true and substantial; (3) The satyagrahi 


must be prepared to suffer till the end for his cause. 
Harijan, 31-3-1946 
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CHAPTER 12 
RIGHTS OR DUTIES? 


I want to deal with one great evil that is affecting 
society today. The capitalist and the zamindar talk 
of their rights, the labourer on the other hand of his, 
the prince of his divine right to rule, the ryot of his to 
resist it. If all simply insist on rights and no duties, there 
will be utter confusion and chaos. 

If instead of insisting on rights everyone does his 
duty, there will immediately be the rule of order estab- 
lished among mankind. There is no such thing as the 
divine right of kings to rule and the humble duty of the 
ryots to pay respectful obedience to their masters. Whilst 
it is true that these hereditary inequalities must go as 
being injurious to the wellbeing of society, the unabashed 
assertion of rights of the hitherto downtrodden millions 
is equally injurious, if not more so to the same wellbeing. 
The latter behaviour is probably calculated to injure 
the millions rather than the few claimants of divine or 
other rights. They could but die a brave or cowardly 
death but those few dead would not bring in the orderly 
life of blissful contentment. It is, therefore, necessary 
to undertand the correlation of rights and duties, I 
venture to suggest that rights that do not flow directly 
from duty well performed are not worth having. They 
will be usurpations sooner discarded the better. A 
wretched parent who claims obedience from his child- 
ren without doing his duty by them excites nothing but 
contempt. It is distortion of religious precept for a 
dissolute husband to expect compliance in every respect 
from his dutiful wife. But the children who flout their 
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24 COMMUNISM AND COMMUNISTS 


parent who is ever ready to do his duty towards them 
would be considered ungrateful and would harm 
themselves more than their parent. The same can be 
said about husband and wife. If you apply this simple 
and universal rule to employers and labourers, landlords 
and tenants, the princes and their subjects or the Hindus 
and: the Muslims, you will find that the happiest rela- 
tions can be established in all walks of life without 
creating disturbance in and dislocation of life and bu- 
siness which you see in India as in other parts of the 
world. What I call the law of Satyagraha is to be dedu- 
ced from an appreciation of duties and rights flowing 
therefrom. 
Harijan, 6-7-1947 


à ć f ś 


BY THE SAME AUTHOR 
ECONOMIC AND INDUSTRIAL LIFE 
AND RELATIONS 
(IN THREE VOLUMES) 

Compiled & Edited by V. B. Kher 

From a mass of extensive material in the 
form of speeches and writings of Gandhiji, the 
editor has selected, analysed and presented the 
relevant matter on socio-economic and industrial 
problems for ready reference, which makes it a 
valuable publication on the subject. 

Vol. I Pages cxii, 158 


Price Rs. 2.50 Postage etc. Re. 1.00 
Vol. II Pages xii, 347 
Price Rs. 3 Postage etc. Re. 1.25 
Vol. III Pages xii, 250 
Price Rs. 2.50 Postage etc. Re. 1.00 
SARVODAYA 


[The Welfare of Ali] 

This is a collection of Gandhiji’s select arti- 
cles which aims at presenting his ideas on Sarvo- 
daya which to him represented the ideal social 
order. 

Reprint Pages xii, 200 
Price Rs. 2.00 Postage etc. 81 nP. 
BY K. G. MASHRUWALA 
GANDHI & MARX 
With an Introduction by Shri Vinoba 

It contains a critical analysis of the two 
modern ideologies — Gandhism and Communism 
— offering the only solution in terms of the 
former to avoid the violence of the latter. 

First Edition Reprinted 
Pages vii, 117 Price Re. | Postage etc. 31 nP, 


